Treatise 2.1.1
Types of Passions

Passions are “secondary” impressions that regularly follow upon the occurrence of “original” impressions or of ideas.

Particularly, impressions or ideas of bodily pleasure and pain.

However, some passions

(e.g., benevolence, resentment, hunger, lust, bodily appetites)
can arise “from a natural impulse or instinct, which is perfectly unaccountable” (Treatise 2.3.9.8)
(rather than proceed from good and evil, these passions produce them)
The recognition of passions that arise from natural impulse or instinct does not fit with the definition in terms of reflective or secondary impressions.
A second remark that does not fit

— this time with the definition of passions as impressions:

Some passions may be “calm” rather than “violent”  (Treatise 2.1.1.3, 2.3.3.8-10, 2.3.8.13)
· the sense of beauty and deformity in action, composition, and external objects (the aesthetic sense)

· desires and tendencies that produce little emotion

· instinctive

(benevolence, resentment, love of life, kindness to children)

· arising from a general appetite for good and aversion to evil

(self-interest)
The “calm passion” of self-interest (a general appetite for good and aversion to evil)
is commonly confused with reason.

In fact, when people are said to act against their self interest out of a strong passion …

… or to resist a strong passion to act out of self-interest …
… the conflict is not between reason and passion, but between calm passion and violent passion.

Passion and the Will

Treatise 2.3.9.1 identifies volition as a direct passion …
A Third Distinction
· direct passions


arise immediately from good or evil, pain or pleasure

e.g., joy, grief

· indirect passions

arise from good or evil, pain or pleasure only in virtue of certain other, concomitant circumstances
e.g., pride presupposes a relation of an object to oneself, and something pleasing in the object

Passion and the Will, cont.’d
“The will exerts itself when either good or the absence of evil may be attain’d by any action.” (2.3.9.7)

Apparently, the will, like the direct passions, is determined by the perception of pain and pleasure

… though this perception can have a “calm” effect (as in self-interest) or a “violent” one (as in strong desire or aversion)

However, 2.3.3.8-10 and 2.3.8.13 countenance action determined by instinctive passions that is contrary to a perception of what is good.
This suggests that the will is determined by passion rather than being a passion. 
Some questions

Is the will also determined by reason?

Is the will in any sense free?

Association of Passions
(Treatise 2.1.4.2-3)
Ideas are associated in virtue of resemblance, contiguity, and cause and effect.

Secondary impressions are associated in virtue only of resemblance.

There are two principal kinds of secondary impressions

· the pleasurable ones
(joy, love, generosity, pity, courage, pride, etc.)
· the painful ones

(grief, anger, envy, malice, humility)
Consequently, a pleasurable passion will tend to rouse other pleasurable passions,

a painful one, other painful passions

The Direct Passions
Produced by the perception of pleasure or pain:

· desire
· aversion
Produced by the perception of certain pleasure or pain:

· joy
· grief
Immediately produced by the perception of uncertain pleasure or pain

· hope

· fear

Interaction of direct and indirect passions

A pleasing object related to oneself produces pride as well as joy

(related to another produces love as well as joy)

A displeasing object related to oneself produces humility as well as grief

(related to another produces hatred as well as grief)

The concomitantly aroused passions enhance desire and aversion.

A theory of hope and fear
Hope is a mixture of joy and grief, in which joy predominates.
Fear is a mixture of joy and grief, in which grief predominates.

How this mixture arises
· from the uncertainty of a single good or evil event, producing a multiplicity of probable views

· where there are two events, one good, one evil, there is an alternation of passions without the generation of a compound passion

· where there is one event that is good in one way, bad in another, the opposite passions cancel one another out

· a new passion arises only where there is a single unambiguously good or bad event that is uncertain

· from the characteristic way in which passions affect the mind 

(by continuing to reverberate after the cause initiating the passion has passed)
Experiments to confirm (or challenge) this theory of hope and fear
· as the uncertainty of an event diminishes, hope and fear diminish and turn into pure joy or grief

(this proves that they are merely mixtures of joy and grief)

· events that are certain to occur still produce hope or fear if our knowledge of them is uncertain

(this proves that the cause of hope and fear must be something to do with our attitude to the object rather than the object itself)

· evils that are barely possible or even impossible, and evils that are certain but unknown in kind (e.g., case of a parent told that one of their children has died, but not told which one)
(this proves that the cause of hope and fear must be an alternation in views induced in the mind, rather than an alteration in the chances of occurrence of the object)

Explanations of contrary experiments:
· how can certain evils induce fear (e.g. impending torture)?

the mind is unable to accept very unpleasant events; its rejection of them produces the fluctuation of appearances that produces fear

· why do surprise and uncertainty produce only fear and not hope?
uncertainty feels unpleasant; this gives it a stronger association with the negative passions, and hence with fear

A further experiment to confirm this:

uncertainty produces fear even when there is no expectation of an unpleasant outcome (e.g., when doing something for the first time)

